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contributor, but during work on the second volume he parti-

cipated as a non-sta editor for the section on dialectical

materialism. Seven of his articles appeared in that volume,
including Ideal (“rst part) and Idealenoe?

The second volume of the encyclopedia came out in 1962.
Until that time, the category of the ideal in Marxist philosophy
had been something of a eesacred cow.ee It always appeared in
the “rst chapters of textbooks, in the story of esthe great his-
torical confrontation between materialism and idealism, and it
wandered so often and freely across the pages of philosophical
literature that people had almost stopped paying attention to
the concept. All discussions of the ideal began with the ritual
citation of the Afterword to the second edition of Marxes
Capital:

The ideal is nothing other than the material, transposed and translated
inside the human head®

This formula is certainly redolent of radical materialism. The
problem is how to understand this etranslation,ss and, however
odd it may sound, what the eshuman headee is?

llsenkov insisted that Marx had in mind not the bodily organ
of an individual Homo sapiensgrowing out of his neck at the
mercy of Mother Nature, but precisely thehumanhead ... a tool
of culture, not of nature. The ideal is not concealed in the heads
of men. Its body does not consist only of the brain, but also of
any thing that is created by man for man. Products of culture
are nothing but «¢the organs of the human brain created by the
human handthe rei“ed power of knowledge,ss Marx writes in
the Grundrisse®

The brain of a particular man generates something ideal only
when he engages in the work of the collective eebrainee of
mankind ... culture. In certain historical conditions, however,
the world of human culture becomes alienated from its
creator, stands opposed to the human individual as a dominant,
impersonal subject (God,absoluter GeistWeltvernunft and so
forth). This historical fact of the alienation of material condi-
tions and the results of human activity forms the basis for
idealism and religion. The ideal, llsenkov argues, is an attribute
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of human activity in nature, its special, cultural...historical
dimension. Everything that falls within the ambit of this
activity receives the imprint of ideality and, as long as the
activity continues, becomes a residence and instrument for the
ideal.

lleenkov de“ned the ideal as the -eedeterminate being
(nalichnoe bytig° of an external thing in a phase of its entering
into the activity of the [human] subject.«® It is a form of activity,
the copying of the form of a thing, or the form of a thing which
has separated from its own matter in the process of human
activity. The ideal exists onlyat the very moment of conversiaf
the form of a thing into the form of activity, and vice versaAs
soon as human activity has stopped, at that instant the ideal
fades away. *sNature loves to hide,s said HeraclitUsln a sim-
ilar manner the ideal does nothing but hide itself. That ists own
nature.

Itis what is not, and yetis... Itis being, which, however, is equal to non-bein§.

To sum up lleenkoves view, the ideal is the subjective being of
the object, its non-being in itself, and being in another and
through another. In the terms of Hegeles logic, the ideal is the
Anderssein In describing the ideal form of value in Capital,
Marx used the Latin idiom quid pro quo... one instead of an-
other.

Forms of ideal being, or non-being, are as diverse as nature
itself. There is no thing in the universe, into whose natural body
an ideal could not settle down, and likewise the nature of any
thing can be expressed in an ideal form. In this sense, the ideal
is an in“nite and eternal attribute of Nature. Words and
numbers, money and moral sermons, categories of logic and
images of art ... they all are modes or, if you will, phenomena of
ideal reality. lleenkov explored all these phenomena.

Unfortunately, he had to abandon the work on the
Filosofskaja enciklopedijaStarting with the third volume, the
editor-in-chief, academician F.V. Konstantinov® decided to
increase the amount of material on formal logic to the detri-
ment of the section on the categories of dialectics. llesenkov
vigorously protested, and he ended up leaving.
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By the middle of the 1960s, Ilsenkoves name was already known
in the West, largely due to the Italian translation of his “rst
book.° In the spring of 1965, llsenkov was invited to the USA
to give a lecture at a symposium at the University of Notre
Dame. At “rst the authorities of the Moscow Institute of
Philosophy gave their permission, and llsenkov set to work. His
pupil and friend, Lev Konstantinovich Naumenko told me how
impatiently and enthusiastically lleenkov waited for this trip.
Unfortunately, when the high o cials read the manuscript of
his lecture, they preferred to keep its author at home, under the
pretext of his eshospitalization.ss The text was nevertheless sent
and printed in the volume of material from the symposium in
English translation.**

The theme of the symposium was «sMarx and the Western
World.es In the eyes of llsenkov the philosopher, this was
nothing other than a mode of the general problem of the
ideal: the opposition of two social ideals... collective and
private ownership of the conditions of human life}? In the
article he wrote for the symposium, Ilsenkov naturally
defended the superiority of the ideal of collective property. In
doing so, however, he expressed an idea which probably had
cost him the trip to America: lleenkov considered the form of
property established as a result of the socialist revolution to
be merely the «sformally legal negations of private property®
That was, he wrote,

the purely formal conversion of material and spiritual wealth, which was

the property of private individuals (esproprietorsee), into espublic prop-
ertyes.. 14

This and several subsequent passages, in which llsenkov
explained his assertion, had no chance of getting by the censors,
and they were struck from the text of the lecture. The original
which was preserved in the archives saw the light of day only a
guarter century later, after the authores death. llsenkov dared to
declare that the property of the socialist state is sspublicee only
formally, in a purely legal sense. However, in reality, in
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economic practice the socialist form of property remained as
private as before.

For lleenkov, the communist ideal consists in transforming
the private property expropriated by political revolution into
esthe real property of each individual, each member of this
society.es Appealing to Marx, llsenkov stands in sharp opposi-
tion to the communist ideologues who assume that

communism is exhausted by the transformation of private property into the
property esof society as such,ee i.e. of the impersonal organism standing
opposed to each of the individuals who comprise it, and is embodied in the
eestate. o

The state, in the person of o cials supervising the "ow of
philosophical thought, could by no means welcome such
judgments directed its way...

llsenkov once again was soundly berated by those in charge,
but soon the situation took a turn for the better. In 1965, he was
awarded a prize by the Academy of Sciences for his research in
dialectics and logic; and in 1968 the post of director of the
Institute of Philosophy went to Pavel Vasileevich Kopnin ... who
admired lleenkov and understood him well. The “rst thing
Kopnin did was to force him to defend his doctoral dissertation.

In the same year, lleenkoves second book appeared,
Ob idolakh i idealakh[On Idols and Ideals]® This small book,
addressed to the young reader who knows little about philos-
ophy, begins with a satirical story about thinking machines and
a Black Box. The author follows the adventures and meta-
morphoses which the beautiful ideal endured over the course of
the long history of mankind. The idea of the book reminds one
of HegelssPhenomenology of SpiritThe beautiful ideal travels
through minds and lands, assuming various forms, and often
su ering privations and misfortunes as it collides with stubborn
reality.

Unfortunately, Kopnin died in 1971, and everything
returned to the way things had been. B.S. Ukraintsev was
named the head of the institute; he was a man who was highly
inventive and malevolent in “guring out ways to torment
llsenkov right up to the moment of the latterss tragic death.
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In 1968, the journal Voprosy Filoso“i published an article by
David Izrailevich Dubrovskij, *sMozg i Psikhikaee [The Brain
and the Psychel,’ which attacked Ilsenkoves theory of the ideal
and similar views shared by another philosopher, Feliks Tro"-
movich Mikhailov. Thus began a prolonged polemic about the
nature of the ideal which has not ended to this day.

For Dubrovsky the eeidealss is a full synonym for the eesub-
jective,es a certain psychic reality which, on the one hand,
re”ects the external, material world, and, on the other hand, is
ssinformationally isomorphices to states of the human brain.
This very much resembles the conception of the human mind
which has been defended by English materialists since the time
of Bacon of Verulam. In my opinion, David Bakhurst "atters
Dubrovskij when he writes that

Dubrovskyes idea of sssubjective realityse reproduces the principal features of
the Cartesian conception of the selt®

However, for Descartes, the selfégo is a thinking substance by
de“nition distinct from material things and events, including
states of the brain; whereas Dubrovskij considers thinking as an
attribute of eeneurodynamical structuresee of the human brain.
This is a completely ordinary, not to say vulgar, form of
materialism and empiricism, compared with which the Carte-
sian dualism of mind and body looked like an enormous
advance.

llsenkov reacted to the criticism at once. Three months fol-
lowing Dubrovskyes piece,Voprosy Filoso*“i published his reply
to Dubrovskij ... *sPsikhika i mozges[Psyche and Braifij.Here
llsenkov does not deal with the concept of the ideal as sucf,
preferring to direct his attention to such phenomena of the ideal
as personality talent, and genius while elucidating on the
degree to which manes life activity is determined by his psy-
chophysiology or by social circumstances and culture.

At this very time, all of lleenkoves attention was consumed
by the so-called Zagorsk experiment a group of psychologists
were conducting with blind...deaf children. He tried to discern
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the moment of birth of the ideal in the eenatural,es not yet
human psyche. He wanted to see with his own eyes the most
mysterious event in the universe ... the origin and emergence of
the human self, and further, to discover the laws, according to
which the world of ideas and ideals is formed and shaped in the
soul of a young child.

Here we have the unique opportunity to “x with almost mathematical
exactness the real conditions which solely determine the birth of such phe-
nomena as consciousness, self-consciousness, thinking, imagination, aes-
thetic and moral feelings [...] The process of forming the speci“city of the
human psyche is extended in time, especially in the “rst ... decisive ... stages,
and therefore can be viewed under sstimees magnifying glass,s as if it were
being seen in slow motion “Im?*

At least the general principle of the formation of the human
personality was quite clear for llsenkov from the outset: insofar
as the substance of the ideal consists of the objective world of
culture, the living body of the child must be actively connected
to this world. With the same goal in mind, the teachers at the
Sokoljanskij-Meshcherjakov school developed the method of
escooperative...dividual activityee of teacher and child. This
activity is structured

in such a way that the child gradually adopts all those speci“cally human
ways of conscious interaction with the surroundings, which are objectively
“xed in the forms of things created by one human being for anothef?

Consciousness and will arise naturally here as forms of orien-
tation in the rei“ed world of culture; just as simple sensuality
(spatial images, sounds, smells and tastes) serves to orient living
being to the external natural world.

\%

lleenkov summed up his long investigation of the ideal and its
phenomena in a voluminous manuscriptDialektika idealsnogo
[Dialectics of the Ideal] which was, undoubtely, a genuine
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masterpiece of philosophical re’ection, although its author
never managed to see it in print. Six times (!) Ukraintsev
removed Dialektika idealsnogo from the list of books the
Institute of Philosophy planned to publish. lleenkov was in
despair. To be sure, in 1977 a signi“cant part of the manuscript
appeared in *san abridged and amendede* English translation by
the Cambridge Slavist, Robert Daglish®®> A Russian version,
also somewhat pared down and with an amended title,
appeared in print almost immediately after llsenkoves death in
19797

What we “nd here is simply a surgically precise analysis of
the structure of ideal. For llsenkov, the term eeideales denotes a
relation between at least two dierent things, one of which
adequately represents the essence of the otfidris ideal rela-
tionship is established in the process of the activity of a thinking
being, initially in the course of practical hand work, and only
afterwards as a form of mental activity.

In nature there occur various relations of representing someexternal
propertiesof things, but not their essences. Even feeling this supreme form of
natural representation, seizes and holds the meexterior of things.*®

Meanwhile, only the form of the expression of theessencef
things, i.e. of the laws and causes of their being, has the right to
be called eeideal.»s Moreover, this expression must be pure and
absolutely adequate. Human activity, as it were, turns its object
sinside out,* dissecting the "esh of its transient being *shere and
nowee and cleansing its essence from the slag of time, to present
that essence in an ideally pure form .sub specie aeternitatis
This activity draws that border between being and non-being,
where the ideal resides.

In order for the expression of the essence of a thing to be
ideally pure, the natural body of someotherthing must become
the material for this expression. The thing commends its eesoulee
to another thing, and this latter appears as a symbol. Thus a
diplomat symbolically represents his country, money represents
the value of all commodities, and words represent the meaning
of various things in culture.
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Thus, the ideal is a representationn and through another
Besides, it is always anadequate representation, and an
expression of the veryessencef things. As such, this essence is
material. Only the form of Anderssein, which is imparted to the
essence by human activity, appears to be ideal. The ideal is the
very material, turnedinside out by its essencé is not merely a
form of consciousness, as the empiricist believes. In con-
sciousness, the ideal form of human activity closes on itself and
attains, to use Hegelian terminology, being-for-itself ur-sich-
sein.

Consciousness, in fact, only arises where the individual is compelled to look
at himself as if from the side ... as if with the eyes of another person, the eyes
of all other people ... %°

Temples and statues, books and paintings, computers and
musical instruments, and, above all, the cortex of the cerebrum,
are the models and instruments by means of which the ideal
form of activity performs this closing on itself.’

\%

The polemic over the concept of the ideal did not end with
llsenkoves death. On the contrary, the matter took an altogether
new turn after the publication in 1984 of a large fragment of
Mikhail Aleksandrovich Lifshitse manuscript, Dialog s Evals-
dom llsenkovym[A Dialog with Evalsd Ilsenkov]. %2

Lifshits belonged to the older, pre-war generation of phi-
losophers. He mainly studied aesthetics, was a superb stylist,
and had an encyclopaedic frame of mind. Lifshits was on
friendly terms with lleenkov from early times, and nobody
knows exactly why he began his eedialoges about the ideal only
after lleenkoves death. Without doubt, Lifshits was a much
more knowledgeable and sophisticated opponent than D.I.
Dubrovskij, I.S. Narskij, and others of that ilk. The main point
of his objections to Il*enkov was that the ideal exists not only in
the realm of human activity, but also far beyond its limits ...
inside any particular thing.
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The ideal is present in everything, it is both in material being and in con-
sciousness, it is both in society and in nature, or else it exists nowhere at
all.?®

In that case, what is it that Lifshits called esthe ideales? He
means

certain limits, that our sensual perception gives us in experience [...] These
limits are an ideal gas, an ideal [perfect] crystal ... the real abstractions which
one could approach, in the same way that a polygon with an in“nitely
growing number of sides approaches a circle. All the structure of the uni-
verse [...] rests upon norms or patterns which can be reached only through
in“nite approximation. *°

As a matter of fact, that is exactly a meaning of the word
ssideales in natural language: a perfect model or pattern of
something, or a practically inaccessible standard which is cut-
o by a chasm of in“nity from real things striving toward it.
Moreover, Lifshitse de“nition resembles the estranscendentalee
concept of the ideal in Kant or Fichte,** although it must be
said that the founders of German classical philosophy saw in all
those eereal abstractions,es which Lifshits takes for ecideals,e®
forms of human activity ...

For his part, lleenkov leans on Marx for whom the term
ssideales ideell® served to describe the peculiar, eesensually
supersensible or sociales{nnlich tbersinnliche oder gesellschaft-
liche) reality.®* However, Lifshits simply takes no interest in
this phenomenon of Anderssein... of active eerepresentinges of
one object by another, and of the eeideal positingee of one thing
as another.

In essence, Lifshits objections amount to saying that one
must classifythe eeidealss not by the type of phenomena studied
by lleenkov, but by a quite di erent set. So their polemic had no
common point of reference. Instead of two di erent conceptof
one and the same matter, they dealt with two di erentobjects
designated by one and the same word, *sthe ideal.ss That is the
long and the short of Lifshitse «sdialog with llsenkov.s¥>

Nevertheless, over the last 20 years, a plethora of articles on
this topic have been written and dozens of papers read at the



METAMORPHOSES OF THE IDEAL 299

esllsenkov Readings,** and not long ago a whole book was
published 3®

VI

Within the framework of lleenkoves theory of the ideal, the
gravest and most vexed problem, in my opinion, is that of the
adequate formof being of the ideal.

lleenkov himself investigated, inspired by the Marxist cri-
tique of political economy, the value form of commodity
exchange as the esmost typical and fundamental, purely ideal.ee
The distinguishing characteristic of this form lies in its complete
indi erence to its own manifestation:

It is an immediately universal form, completely indi erent to any sensually
tangible material of its esembodiment,se its esmaterialisation.es The form of
value is absolutely independent of the peculiarities of the esnatural bodyee of
the commodity into which it ssincarnateses and in which shape it is repre-
sented f ] It always remains something dierent from any material,
sensually tangible body of its ssincarnation,*s from any corporeal reality®

It seems that thelogical explanation of the ideal formulated
here breaks with the generally accepted usage of this word and
with the related aestheticunderstanding of the ideal as some-
thing beautiful, lofty, and in suo genergerfect. Many who have
read these lines have thought that llsenkoves eeideales is a cold,
abstractly logical construction which has lost any kinship with
principles of beauty and morality. Otherwise, how could one
explain that the most typical phenomenon of the ideal for
llsenkov is not a painting, a book or a musical score, but such a
base thing as money?

In Marxes manuscripts we “nd a collection of pejorative
epithets, with which the geniuses of poetry and high drama, like
Sophocles, Goethe, Shakespeare, awarded money the ssform of
value.e* The latter subtly grasped moneyes characteristic feature
as its indi erence to the nature of things, by calling gold the
sscommon whore of mankind.«*" And despite of this, these
same poets quite often mention gold in the most elevated “g-
ures of speech. People call this metal esnoble,ss and the epoch of
the ideal well-being of the human race is called esthe golden
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age. In PlatoedPolitics we learn that gold should prevail in the
souls of the ideal rulers ... philosophers. Heraclitus likened the
eternal primal “re from which the Universe originates to gold:

All things are exchanged for Fire, and Fire for all things, even as wares for
gold, and gold for wares3®

Let us note that Heraclitus is speaking not about the chemical
elementaurum but about the money form of valuetaken by
gold. The eegrandfather of dialecticses applies this value form to
the genesis of all things in the Universe. He almost foresees,
feels by the thin skin of his mind, the universal character of
exchange relations, theideality of the eewares for goldes con-
nection. Whereas in those ancient times the commodity...money
relations were still terribly far away from real universality; they
had not yet had time to turn into eeclassics of the world.ee

Leaving aside allegories, we can point to one more ssthinges
which corresponds perfectly to lleenkoves description of the
value form. This is theconcept, in the classic sense of the word,
as a form of understanding the nature of things. The concept,
inasmuch as a mind possesses it, remains forever the same in
any of its countless material guises ... in letters and sounds,
numbers and lines, neurons and electrons. Like money, the
concept can change its outward appearance with ease and be
present in a thousand di erent places at the same time. For
instance, the concept of a temple is present simultaneously in-
side the architectes head, in his blueprints and within the stone
sspodyee of the temple.

The concept is the ideal in its own essence, nothing is more
ideal. As compared with money, the concept obviously looks
like a far better candidate for the title of the form esmost typical
and fundamental, the purely ideal.s | believe that, when argu-
ing about the ideality of the value form in Marx, lleenkov
constantly kept in mind, as a logical hallmark, Hegeles
Begri shestimmung(de“nition of the concept).

The concept is the ideal ingeneral while money is ideal
in suo genereonly ... strictly within the limits of the world of
commodities or exchange values, where money was born. Inside
that market area money was and still remains the optimal,
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purest and supreme possible expression of value. Here it is the
ideal commodity, a beautiful ideal at which all other com-
modities secast amorous glanceses (Marx). These platonic, ideal
glances cast at money are nothing else bptices Gold, in turn,
has become the ideal money®

However, the entire ideality of money evaporates at that very
moment when we leave the realm of commodity relations, the
very relations whose essence is ideally presented in the money
form of value. In money viewedabstractly, as an artistic image
or moral postulate, there is nothing ideal.

If when compared with money the concept has the advantage
of universality, then when compared with other universal forms
of the ideal activity of man ... works of art and moral values ...
the concept has another advantage. This is the ideal purity of
the representation of the nature of things, attainable due to the
diabolical indi erence of the concept to its Anderssein.Only
one thing is demanded of the concept: it must adequately
express the essence of its object, i.e., it must be trugbsolutely
any thing can serve as material for the expression of this
essence. Such is the ideally malleable nature of the concept.

Neither artistic images nor moral norms can boast of such a
truly in“nite freedom of expression of the nature of things.
Their organic unity with the sensual-material conditions of
human activity is a sign of less purity and less sstransparencyee
(in comparison with the concept) of the idealAndersseinwhich
they grant to things. However, right here liestheir advantage
over the logical form of the concept: the ability of immediately,
sensually concrete perception of essences. It is the aptitude
fostered by art and morality *sto see the whole ahead of its
partsee (Goethe), without which not a single new concept will
emerge?°

Taken together, these three universal modes of the ideal,
known to all under the names of Truth, Good, and Beauty,
form the human soul, or, in other words, the person. The
personality of a man is three-dimensional, as is his organic
body. In every single person we “nd the immediate actuality of
the ideal ... eeactualityss in Hegelss sense, as essence which has
appeared.
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Verlag, Berlin/DDR, 1962, Bd. 23, S. 27).
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5 «alichnoe byties is a loan Russian translation of Hegelss ternDasein
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6 «|dealsnoes, in:Filosofskaia enciklopediiavol. 2, p. 222.
" ®boic 5t kol Hodrleitov kobntealou pilei [B 123 DK].
8 «eldeal*noese, loc. cit.
° In 1962 Konstantinov became director of the Institute of Philosophy;
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10 |leenkov, E.V. Dialektika abstraktnogo i konkretnogo v eKapitaless
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Lobkowicz (ed.), Marx and the Western World,University of Notre Dame
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appeared in theVoprosy Filoso“i. See llsenkov, E.V. *sProblema ideala v
“loso“ise [The problem of ideal in philosophy], Voprosy Filoso“i 10 (1962),
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years, been discussed in the circle of friends who gathered at llsenkoves "at.
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psyche under stimees looking glass«riroda 1 (1970), p. 89.
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24 |leenkov, E.V. esProblema idealsnogoes [The problem of the ideal],
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and tool of a material (economic) process. Money is not a form of
consciousness, but a form of sociabeing Consciousness juste”ects this
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ideal form post festumand in a mysterious, irrational form, as Marx as-
serted.

28 Lifshits, M. «sOb idealsnom i realsnome+[On the ideal and real],3¥oprosy
Filoso“i 10 (1984), pp. 120...145. Recently the book has been published in
full. See: Lifshits, M. Dialog s Evale«dom llsenkovyniDialog with Evaled
llsenkov], Progress-Tradicija, Moskva, 2003.

2% Ob idealsnom i realsnom, p. 123.

30 Ipid.

31 «Das Ideal ist also das Urbild Prototypon) aller Dinge, welche insge-
samt, als mangelhafte Kopien ¢ctypd, den Sto zu ihrer Mo glichkeit daher
nehmen, und indem sie demselben mehr oder weniger nahekommen, den-
noch jederzeit unendlich weit daran fehlen, es zu erreichenee (1. KarKritik
der reinen Vernunft Felix Meiner Verlag, Hamburg, 1990, S. 556). ... sThe
ideal is, therefore, the archetypeprototypon) of all things, which one and all,
as imperfect copies éctypd, derive from it the material of their possibility,
and while approximating to it in varying degrees, yet always fall very far
short of actually attaining itee (I. Kant, Critique of Pure Reason(trans.
Norman Kemp Smith), Macmillan Education Ltd., Hampshire, 1929,

p. 492).

32 Das Kapital,*s Werke, Bd. 23, S. 86.

33 For more detail about Lifshitse criticism of llsenkoves theory of the ideal,
see: Majdanskij, A.D. ««O mysljashchej sebja Prirode i idealenoj realsnostiee
[On Nature thinking itself and on an ideal reality], Voprosy Filoso“i 3
(2004), c. 76...84.

%4 The annual international conference which has been held by lleenkoves
disciples since 1990. In 2004, the lleenkov Readings took place under the
auspices of the Russian State University of the Humanities. There were
scholars from Finland, Germany, USA and countries of the former USSR.
35 |dealsnoe: ll*enkov and Lifshit§The ideal: ll«enkov and Lifshits]

36 «sDialektika idealsnogo,s* pp. 26-27.

37 «eTimon of Athens,e Act IV, Scene IlI.

38 Muebe 1¢ dvtauoily 1o mévta kol 7o amdviwv  Gkwomeo
1OVaOD  ypRucTo Kol yonudtwv  yevadg [B 90 DK].

39 eeldeelles Geld oder WertmaR wurde das Gold ...ss (K. Manas Kapital,

p. 123).

49 On this point see llsenkoves article «sOb esteticheskoj prirode fantaziies
[On the aesthetic nature of fantasy],*¥oprosy estetiki6 (1964).
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